《Vincent’s Word Studies – 1 Thessalonians》(Marvin R. Vincent)
Commentator

The Word Studies in the New Testament by Marvin R. Vincent (1834-1922) was first published in 1887 in four volumes. Since that time, the more than 2600 pages of this classic work have helped the English reader better understand the Bible in its original Greek language. Now the full richness of the original meaning, history, derivation, grammar, and usage of important New Testament words is accessible to the average English reader.

Vincent's Word Studies falls half-way between an exegetical commentary and a Greek lexicon. It is actually a study, in commentary form, of the vocabulary of the New Testament. This format gives Vincent the opportunity to not only discuss the subtle distinctions in meaning between different Greek words, but also to comment on the history contained in a word that might get lost in a translation. He reveals the characteristics in writing style and word usage of a particular Bible writer, pointing out the marvelous interplay of the different Greek tenses and the nicely-calculated force of the Greek article. Vincent explains in detail the proper usage and meaning of Greek idioms and the connection between different English words that are translated from the same Greek word. These fine points often cannot be brought out in a translation, but in the pages of Vincent's Word Studies, all of these language barriers are removed.
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The Thessalonian Epistles
Introduction
The First Epistle
Thessalonica was situated on the Thermaic Gulf, a fine harbor, affording anchorage for large ships directly in front of the city.The situation commanded the trade of the Macedonian waters, and was connected inland with the plain of the Axius, one of the great levels of Macedonia, and with the plain of the Strymon, by a pass across the peninsula of Chalcidice. It was the chief station on the Via Egnatia, the great Roman road which ran from Dyrrhachium through Epirus, Macedonia, and Thrace to Byzantium.

In Paul's day it was a free city, the capital of the whole province and the most populous of its towns. Its extensive trade with all parts of the world accounts in part for the rapid spread of the news of the success of the gospel (1 Thessalonians 1:8). The population consisted of the original Graeco-Macedonian inhabitants, mixed with many Romans and some Jews. The same heathen deities were worshipped as in other Graeco-Roman communities, and the worship of the Cabeiri had been introduced from Samothrace.

Paul's first visit to Thessalonica is related in 1Thessalonians href="/desk/?q=1th+1:8&sr=1">1 Thessalonians 1:8, 1 Thessalonians 1:9); and from this, and from the facts that the Philippians, twice during his stay, sent him pecuniary aid (Philemon 4:16), and that he labored for his own support, his visit would seem to have been longer.

According to the narrative in Acts, he secured some converts from among the Jews, but more from the pious Greeks or Proselytes, and many prominent women. Nothing is said of his labors among the heathen. The author of the Acts has, apparently, recorded the least important part of his work, which was evidently begun, according to his usual practice, in the synagogue. The principal part of it, however, was not done in the synagogue.

The cause of Paul's departure from Thessalonica was a persecution instigated by the Jews, who used the vulgar pagan rabble as their instruments. Most of the Christian converts were from the better classes, and the Politarchs were not disposed to interfere actively. But the riot was a serious matter. A powerful, dangerous, lasting sentiment was aroused in the class which fostered it (see 1 Thessalonians 2:14). The charge against Paul was that of treason against the Emperor, and the Politarchs were forced to take active measures lest they should incur the charge of condoning treason. Their course was the mildest for which they could find precedent. The accused were bound over to keep the peace, and as security was exacted from Jason and the leading Christians of Thessalonica, it implied that they were under obligation to prevent Paul from coming to the city again.

Paul, after his departure, was distressed, lest his converts, who had been only partially instructed, might fall from their faith. He had twice made the attempt to revisit them, but in vain. He had sent Timothy to inquire into their condition and to establish and comfort them (1 Thessalonians 3:2). Timothy had now rejoined him at Corinth, and the information which he brought called forth the first letter.

The letter, though official, is not stiff nor condescending. It reveals a quick, intelligent sympathy with the burdens and sufferings of the church, and a full appreciation of their patience and fidelity. They are the subject of the Apostle's thoughts, wishes, and prayers; they are his joy and his crown. The tone of the Epistle, while peculiarly affectionate, is nevertheless decided, and exacting in moral demand. It has nothing of the legal or ecclesiastical character. It is pervaded, in parts, with the tension and anxiety of the interval between Paul's departure from Thessalonica and the reception of Timothy's report. Timothy's news had been substantially good. The church had remained true to the faith against all assaults. But a degree of mistrust had arisen concerning the sincerity of Paul's interest for the church, which must have come from the outside. Accordingly in the second chapter he takes on an apologetic tone. Some lack of religious steadfastness among the members has made itself evident, and some signs of not fully appreciating the relations of their faith to Christian morality. There has arisen a tendency to assume that the second coming of Christ is close at hand, and that all old relations and duties are therefore done away. On the other hand, an opposite tendency has shown itself, a reaction against the enthusiasm evoked by the expectation of the parousia, which calls for the admonitions, “Quench not the spirit: despise not prophesyings: prove all things: hold fast that which is good.” Mistakes have become current respecting the lot of such Christians as may die before the Lord's coming. There is a possible hint of strained relations with the church-superintendents (1 Thessalonians 5:12-15) and of occasions given to the enemies of Christianity for malicious criticism (1 Thessalonians 4:12). But the main objects of the letter are, to strengthen the bond between the writer and the church, to detach the church from the errors and abominations of heathen life, and to correct misunderstandings and give comfort as regards the dead in Christ.

The language of the letter is simple, taking on a rhetorical character only in certain isolated passages (1 Thessalonians 2:19f.; 1 Thessalonians 3:8f.). It is not without picturesqueness (1 Thessalonians 1:8, 1 Thessalonians 1:9; 1 Thessalonians 2:1, 1 Thessalonians 2:6, 1 Thessalonians 2:16, 1 Thessalonians 2:17, 1 Thessalonians 2:19; 1 Thessalonians 3:3, 1 Thessalonians 3:8, 1 Thessalonians 3:11; 1 Thessalonians 4:1, 1 Thessalonians 4:6, 1 Thessalonians 4:12; 1 Thessalonians 5:2, 1 Thessalonians 5:3, 1 Thessalonians 5:5, 1 Thessalonians 5:8, 1 Thessalonians 5:19). There is an occasional tendency to amplification (1 Thessalonians 1:2f., 8; 1 Thessalonians 2:11, 1 Thessalonians 2:13; 1 Thessalonians 3:2, 1 Thessalonians 3:7, 1 Thessalonians 3:9, 1 Thessalonians 3:10; 1 Thessalonians 3:1, 1 Thessalonians 3:3, 1 Thessalonians 3:5, 23, etc.), and to round off the ends of sentences with adverbial phrases (1 Thessalonians 1:5, 1 Thessalonians 1:6; 1 Thessalonians 2:2, 1 Thessalonians 2:16, 1 Thessalonians 2:17; 1 Thessalonians 3:3, 1 Thessalonians 3:9, etc.). There is to be noted the frequent introduction of expressions which recognize the knowledge and remembrance of the writer's correspondents, as καθὼς οἴδατε evenas ye know: also the forms of adjuration and comparison (1 Thessalonians 2:5, 1 Thessalonians 2:10; 1 Thessalonians 3:6). A certain ruggedness and lack of symmetry in the structure of sentences appears at times (1 Thessalonians 1:2ff., 1 Thessalonians 1:8; 1 Thessalonians 2:10ff., 1 Thessalonians 2:17f., 1 Thessalonians 2:19f.; 1 Thessalonians 4:1f., 1 Thessalonians 4:3ff.). The vocabulary is relatively small. Repetitions and similarities of expression occur.

There are no citations from the Old Testament, and no use of apocryphal writings can be shown. The mode of expression is thoroughly Pauline. The character of the Epistle does not lead us to expect many of the technical terms of the Pauline dogmatic; but such as we do find are Pauline, as ἐκλογή election καλεῖν tocall; ἅγιοι saints ἁγιασμός sanctification μὴ εἰδότες τὸν Θεόν notknowing God. There are also to be noted the characteristic play of words (1 Thessalonians 2:4); paradox (1 Thessalonians 1:6); mixed metaphor (1 Thessalonians 5:5), and antithesis of prepositions (1 Thessalonians 1:5; 1 Thessalonians 4:7; 1 Thessalonians 2:3, etc.). There are relatively few hapaxlegomena, some peculiar uses of words common in the New Testament; possibly a dozen words and modes of expression which appear only in the deutero-Pauline writings, and a few which are almost exclusively confined to the writings of Luke and the Epistle to the Hebrews.

The authenticity of the Epistle is generally conceded. It has been assailed by Baur, Steck, Holsten, and Loman.

The Second Epistle
The authenticity and genuineness of this Epistle have been challenged since the beginning of the present century. Its integrity has also been questioned on the assumed ground of a combination of a genuine Pauline epistle with interpolated matter (P. W. Schmidt). It has been ascribed to Timothy. Attempts have also been made to prove that it was earlier in date than the first Epistle (Ewald, Baur, Davidson); but there seems to be, on the whole, no sufficient reason for refusing it a place among the genuine Pauline Epistles. The external testimony in its favor is ancient and good, while the resemblances in manner and phraseology to the other Pauline writings cannot be evaded. The vocabulary is Pauline. The list of non-Pauline words is small and not important. As distinguished from all other Pauline letters, the two Thessalonian epistles exhibit a striking relationship, extending to sequences of thought, articulation of sentences, and peculiar expressions and usages. In not a few cases, the same subjects are treated with almost the same words. Both letters have an eschatological drift; both exhibit, without specially emphasizing it, the writer's apostolic consciousness; both treat moral questions from the religious point of view.

The second Epistle appears to have been written some months after the first, because of some later information received by Paul, who was probably still in Corinth. The circumstances of the church were substantially the same, although there appears to have been a growth in faith and charity (2 Thessalonians 1:3, 2 Thessalonians 1:4); but the idea of the imminent second coming of the Lord had assumed such proportions as to cause restlessness and impatience, and a measure of social disorganization and fanaticism. A spurious epistle in Paul's name, announcing the immediate advent of the Lord, appears to have been circulated (2 Thessalonians 2:2). The main design of this second letter is to correct false views concerning the second advent, and to rebuke the idleness and disorder into which some of the Thessalonian Christians had fallen.
01 Chapter 1 

Verse 1
d The address of the first Epistle is shorter than that of any of the Pauline letters. In the other Epistles Paul either indicates the contents of the letter, or adds details concerning the writer or his correspondents, or amplifies the apostolic greeting. The names of Silvanus and Timothy are added to that of Paul as the senders of the letter. They were with him at Corinth when it was written (Acts 18:5; 2 Corinthians 1:19). They had assisted him in the foundation of the Thessalonian Church (Acts 16:1-3; Acts 17:4, Acts 17:10, Acts 17:14). Paul's official title; “Apostle” is omitted in the addresses of both Epistles, although in 1 Thessalonians 2:6he uses ἀπόστολοι apostlesincluding Silvanus and Timothy under that title. The title appears in all the other Epistles except Philippians and Philemon. The reason for its omission in every case appears to have been the intimate and affectionate character of his relations with the parties addressed, which rendered an appeal to his apostolic authority unnecessary. Paul does not confine the name of apostle to the twelve.

Silvanus
The Silas of the Acts, where alone the form Σίλας occurs. By Paul always Σιλουανός , of which Σίλας is a contraction, as Λουκᾶς from Λουκανός . Similar contractions occur in Class., as Ἁλεξᾶς for Ἁλέξανδρος for Ἁλέξανδρος , and that for Ἁρτεμίδωρος . Silas first appears in Acts 15:22, as one of the bearers of the letter to the Gentile Christians at Antioch. He accompanied Paul on his second missionary tour, and was left behind with Timothy when Paul departed from Macedonia after his first visit. He was probably a Jewish Christian (see Acts 16:20), and was, like Paul, a Roman citizen (Acts 16:37, Acts 16:38). Hence his Roman name. He cannot with any certainty be identified with the Silvanus of 1 Peter 5:12.

Timothy
Appears in all the Pauline Epistles except Galatians and Ephesians. He was associated with Paul longer than any one of whom we have notice. First mentioned Acts 16:1, Acts 16:2; comp. 2 Timothy 3:10, 2 Timothy 3:11. He accompanied Paul on his second missionary tour (Acts 16:3), and was one of the founders of the churches in Thessalonica and Philippi. He is often styled by Paul “the brother” (2 Corinthians 1:1; Colossians 1:1; 1 Thessalonians 3:2; Philemon 1:1); with Paul himself “a bondservant of Jesus Christ” (Philemon 1:1); comp. 1 Timothy 1:18; 2 Timothy 1:2. Paul's confidence in him appears in Philemon 2:19-22, and is implied in his sending him from Athens to the Thessalonian church to establish and comfort its members (1 Thessalonians 3:2). Paul sent him again to Macedonia in company with Erastus (Acts 19:22), and also to Corinth (1 Corinthians 4:17). To the Corinthians he writes of Timothy as “his beloved and faithful child in the Lord” who shall remind them of his ways in Christ (1 Corinthians 4:17), and as one who worketh the work of the Lord as he himself (1 Corinthians 16:10). He joined Paul at Rome, and his name is associated with Paul's in the addresses of the letters to the Colossians and Philemon. In every case where he is mentioned by name with Silvanus, the name of Silvanus precedes.

To the church of the Thessalonians
This form of address appears in 1st and 2nd Corinthians, Galatians, 2nd Thessalonians. The other letters are addressed to “the saints, “ “the brethren, “ “the saints and faithful brethren.” The use of the genitive of the national name is peculiar. Comp. 1 Corinthians 1:22; 2 Corinthians 1:1; Galatians 1:2; Philemon 1:1; Colossians 1:2.

The church ( ἐκκλησίᾳ )
From ἐκ outand καλεῖν tocall or summon. Originally with a secular meaning, an assembly of citizens regularly summoned. So Acts 19:39. lxx uses it for the congregation of Israel, either as convened for a definite purpose (1 Kings 8:65; Deuteronomy 4:10; Deuteronomy 18:16), or as a community (2 Chronicles 1:3, 2 Chronicles 1:5; 2 Chronicles 23:3; Nehemiah 8:17). The verbs ἐκκλησιάζειν and ἐξεκκλησιάζειν tosummon formally, which do not occur in N.T., are found in lxx with συναγωγὴν gathering λαόν peopleand πρεσβυτέρους elders Συναγωγὴ is constantly used in lxx of the children of Israel as a body (Exodus 12:6, Exodus 12:19, Exodus 12:47; Leviticus 4:13, etc.), and is the more common word in N.T. for a Jewish as distinguished from a Christian assembly; sometimes with the addition of the Jews (Acts 8:5; Acts 14:1; Acts 17:1). It is once used of a Christian assembly (James 2:2). Ἑπισυναγωγὴ gatheringtogether, occurs 2 Thessalonians 2:1; Hebrews 10:25. The Ebionites retained συναγωγὴ in preference to ἐκκλησία . The lxx translators found two Hebrew words for “assembly” or “congregation,”: עֵדָה and קָהָל, and rendered the former by συναγωγὴ in the great majority of instances. Ἑκκλησία does not appear as the rendering of עֵדָה. They were not as consistent in rendering קָהָל, since they used both συναγωγὴ and ἐκκλησία , though the latter was the more frequent: see Leviticus 4:13; Deuteronomy 5:22, etc. The A.V. renders both words by “congregation” and “assembly” indiscriminately. Ἑκκλησία is only once used in N.T. of a Jewish congregation, Acts 7:38; yet there are cases where there is an apparent attempt to guard its distinctively Christian sense against being confounded with the unconverted Jewish communities. Hence the addition; ἐν Χριστῷ inChrist, Galatians 1:22; ἐν θεῷ πατρὶ και, κυρίῳ Ἱησοῦ Χριστῷ inGod the Father and the Lord Jesus Christ, 1 Thessalonians 1:1; comp. 2 Thessalonians 1:1. In both Hebrew and N.T. usage, ἐκκλησία implies a community based on a special religious idea, and established in a special way. In N.T. it is also used in a narrower sense, of a single church, or of a church confined to a single place. So Romans 16:5, etc.

In God the Father, etc.
Const. with the church, and comp. 2 Thessalonians 1:1. The phrase “the church in God” is peculiar to the Thessalonian Epistles. Elsewhere “of God” (1 Corinthians 10:32; 1 Corinthians 11:16, 1 Corinthians 11:22; 1 Corinthians 15:9, etc.); “of the saints” (1 Corinthians 14:33). Lightfoot suggests that the word ἐκκλησία can scarcely have been stamped with so definite a Christian meaning in the minds of these recent and early converts as to render the addition “in God the Father,” etc., superfluous.

Grace to you and peace ( χάρις ὑμῖν καὶ εἰρήνη )
In Romans, 1st and 2nd Corinthians, Galatians, Ephesians, Philippians, the salutation is, Grace to you and peace from God our Father and the Lord Jesus Christ: Colossians omits the last five words of this: 2Thessalonians omits our before Father. On the union of the Greek and Jewish forms of salutation, see on 1 Corinthians 1:3.

Verse 2
We give thanks ( εὐχαριστοῦμεν )
According to Paul's habit, a thanksgiving follows the salutation, commonly with the verb ἐυχαριστεῖν as here; but in 2nd Corinthians and Ephesians, εὐλογητὸς ὁ θεός blessedbe God. The thanksgiving is omitted only in Galatians. The verb εὐχαριστεῖν occurs only in later Greek, and there but rarely. In lxx only in Apocr. See Judith 8:25; 2 Maccabees 1:11; 10:7; 3 Maccabees 7:16. In the N.T. Epistles, PoOriginally to do a good turn; hence, to return a favor. The meaning to give thanks is late. The kindred noun εὐχαριστία givingof thanks, is found often in Paul. As a designation of the Lord's Supper (Eucharist ) it is not found in the N.T. Perhaps the earliest instance of its use in that sense is in Ignatius. See Philad. iv.; Smyrn. iv., viii.; Eph. viii., Comp. Just. Mart. Apol. i., 64,65.

In we give thanks, it is not easy to decide whether Paul uses we as plural, or in the sense of I. Romans 3:9seems to be a clear case of the latter usage. In 1 Thessalonians 3:1, 1 Thessalonians 3:2, ηὐδοκήσαμεν wethought it good, and ἐπέμψαμεν wesent, can, apparently, refer only to Paul; and similarly, in 1 Thessalonians 3:6, πρὸς ἡμᾶς untous, can hardly include Silvanus who came with Timothy (comp. 1 Thessalonians 3:5). But it is significant that, in the Epistles which are written in Paul's name alone (Romans, Galatians, Ephesians), only I is used, unless we except Galatians 1:8, which is doubtful. Paul and Timothy appear jointly as correspondents in Philippians, but the first person predominates throughout the letter. The same is true of 1st Corinthians, where Paul and Sosthenes are associated in the address, but the singular pronoun is used almost throughout. (See 1 Corinthians 4:10-13; 1 Corinthians 9:4, 1 Corinthians 9:5, 1 Corinthians 9:25, 1 Corinthians 9:26). In Colossians Paul and Timothy appear in the address. The plural prevails to Colossians 1:23, and alternates with the singular throughout the remainder. The alternations in 2nd Corinthians are very bewildering.

On the whole, I think that occasional instances of the epistolary plural must be granted. It is not, however, Paul's habitual usage. We is often employed as in ordinary correspondence or argument, where the writer or speaker associates himself with his readers or hearers. Abundant illustrations of this may be seen in Romans href="/desk/?q=ro+1:9&sr=1">Romans 1:9; Ephesians 1:16; Philemon 1:4. Always in connection with prayer. In the sense of remember it appears in lxx, Job 14:13. In Psalm 111:4, to make a memorial. See further, on without ceasing, 1 Thessalonians 1:3.

In my prayers ( ἐπὶ )
When engaged in offering my prayers. Επὶ here blends the local with the temporal sense.

Prayers ( προσευχῶν )
The more general term, and limited to prayer to God; while δέησις petitionaryprayer, supplication, may be addressed to man. Paul alone associates the two words. See Philemon 4:6; Ephesians 6:18. In classical Greek the word does not occur in the sense of prayer. It is found in later Greek, meaning a place for prayer, in which sense it appears in Acts 16:13, Acts 16:16. It signified either a synagogue, or an open praying-place outside of a city.

Verse 3
Without ceasing ( ἀδιαλείπτως )
PoIn lxx see 2 Maccabees 3:26; 9:4; 8:12; 15:7; 3 Maccabees 6:33. Should be construed with making mention, not with remembering, as A.V. and Rev. The salutations of Paul reproduce ordinary conventional forms of greeting. Thus the familiar Greek greeting χαίρειν bejoyful, hail, welcome, appears in χάρις graceThis was perceived by Theodore of Mopsuestia (350-428 a.d.), who, in his commentary on Ephesians, says that in the preface to that letter Paul does very much as we do when we say “So and so to So and so, greeting” ( ὁ δεῖνα τῷ δεῖνι χαίρειν ). Deissmann gives some interesting parallels from ancient papyri. For instance, a letter dated 172 b.c., from an Egyptian lady to her brother or husband: “Isias to her brother Hephaestion, greeting ( χαίρειν ). If you are well, and other things happen as you would wish, it would be in accordance with my constant prayer to the gods. I myself am well, and the boy; and all at home make constant remembrance of you. Comp. Romans href="/desk/?q=ro+1:9&sr=1">Romans 1:9; Ephesians 1:16; Philemon 1:4. Again: “Ammonios to his sister Tachnumi, abundant greeting ( τὰ πλεῖστα χαίρειν ). Before all things, I pray that you may be in health; and each day I make the act of worship for you.” In these specimens the conventional salutations in correspondence include the general greeting ( χαίρειν ) and the statement that prayer is made for the correspondent's welfare; and the words constant and daily are attached to the act of prayer. It is further to be noticed that many passages of Paul's Epistles give evidence of having been shaped by expressions in letters received by him from the parties he is addressing. In his answer he gives them back their own words, as is common in correspondence. Thus, making mention of you and remembering your work, etc., together with the statement that Timothy reports that you have a good remembrance of us (1 Thessalonians 3:6), all together suggest that Paul had before him, when writing to the Thessalonians, a letter which Timothy had brought from them. Other instances will be noted as they occur.

Work - labor - patience ( ἔπργου - κόπου - ὑπομονῆς )
Ἔργον workmay mean either the act, the simple transaction, or the process of dealing with anything, or the result of the dealing, - as a book or a picture is called a work. Κόπος laborfrom κόπτειν tostrike or hew; hence, laborious, painful exertion. Ὑπομονὴ patiencepatient endurance and faithful persistence in toil and suffering. See on 2 Peter 1:6; see on James 5:7. The genitives, of faith, love, hope, mark the generating principles of the work and labor and patience, which set their stamp upon each; thus, work which springs from faith, and is characteristic of faith. The phrase patience of hope is found only here; but see Romans 5:4; Romans 8:25; Romans 15:4; 1 Corinthians 8:7; Hebrews 7:11, Hebrews 7:12. ὑπομονὴ in lxx, see 1 Chronicles 29:15; Job 14:19; Psalm 9:18; Psalm 38:7; Jeremiah href="/desk/?q=jer+4:8&sr=1">Jeremiah 4:8. We have here the great triad of Christian graces, corresponding to 1 Corinthians 8:1-13. Hope is prominent throughout the two Epistles. The triad appears, 1 Thessalonians 5:8; Galatians 5:5, Galatians 5:6; 1 Corinthians 8:13; Ephesians 4:2-5; Colossians 1:4, Colossians 1:5; Hebrews 10:22-24; 1 Peter 1:21-22. Comp. 1 Thessalonians 2:9; 1 Thessalonians 5:8; 2 Thessalonians 3:5, 2 Thessalonians 3:8; 1 Corinthians 15:10, 1 Corinthians 15:58; 2 Corinthians 11:27; Revelation 2:2.

In our Lord, etc. ( τοῦ κυρίου )
Lit. of our Lord. For a similar use of the genitive, see John 5:42; 1 John 2:5, 1 John 2:15; Acts 9:31; Romans 1:5; Romans 3:18, Romans 3:22, Romans 3:26, etc. Connect with hope only.

Before our God and Father
Const. with remembering, and comp. 1 Thessalonians 2:19; 1 Thessalonians 3:9.

Verse 4
Election of God
Incorrect. Const. of or by ( ὑπὸ ) God with beloved. Ἑκλογὴ electionin N.T., mostly by Paul. Elsewhere only Acts 9:15, and 2 Peter 1:10. This, and the kindred words, ἐκλέγειν tochoose, and ἐκλεκτὸς chosenor elect, are used of God's selection of men or agencies for special missions or attainments; but neither here nor elsewhere in the N.T. is there any warrant for the revolting doctrine that God has predestined a definite number of mankind to eternal life, and the rest to eternal destruction. The sense in this passage appears to be defined by the succeeding context. The Thessalonians had been chosen to be members of the Christian church, and their conduct had justified the choice. See 1 Thessalonians 1:5-10.

Verse 5
For ( ὅτι )
Incorrect. Rend. how that. It is explanatory of your election. For similar usage see 1 Corinthians 1:26.

Our gospel
The gospel as preached by Paul and his colleagues. Comp. Romans 2:16; Romans 16:25; Galatians 1:11; Galatians 2:2; 1 Thessalonians 2:4. My gospel is sometimes used in connection with an emphasis upon some particular feature of the gospel, as in Romans 2:16, where Paul is speaking of the judgment of the world by Christ; or in Romans 16:25, where he is referring to the extension of the messianic kingdom to the Gentiles.

In word ( ἐν λόγῳ )
The gospel did not appeal to them as mere eloquent and learned discourse.

In power ( ἐν δύναμει )
Power of spiritual persuasion and conviction: not power as displayed in miracles, at least not principally, although miraculous demonstrations may be included. Paul rarely alluded to his power of working miracles.

Assurance ( πληροφορίᾳ )
Assured persuasion of the preacher that the message was divine. The word not in pre-Christian Greek writers, nor in lxx. Only in one other passage in Paul, Colossians 2:2. See Hebrews 6:11; Hebrews 10:22.

We were ( ἐγενήθημεν )
More correctly, we shewed or proved ourselves.

Verse 6
Followers ( μιμηταὶ )
More literally and better, imitators. Only once outside of Paul's writings, Hebrews 6:12. Comp. 1 Thessalonians 3:9; 2 Thessalonians 3:7; 1 Corinthians 4:16; 1 Corinthians 11:1; Galatians 4:12; Philemon 3:17; Philemon 4:9.

And of the Lord
Guarding against any possible imputation of self-assertion or conceit. Comp. 1 Corinthians 11:1.

Tribulation ( θλίψει )
See on Matthew 13:21. Referring especially to persecutions at the hands of the Jews (Acts 17:5ff.), which probably continued after Paul's departure from Thessalonica.

Verse 7
An ensample ( τύπον )
See on 1 Peter 5:3.

Macedonia and Achaia
Shortly after 146 b.c., all Greece south of Macedonia and Epirus was formed into a Roman province under the name of Achaia, and Macedonia with Epirus into another province called Macedonia.

Verse 8
Hath sounded forth ( ἐξήχηται )
N.T.olxx Joel 3:14; 3 Maccabees 3:2, of a report. It means a loud, unmistakable proclamation.

The word of the Lord ( ὁ λόγος τοῦ κυρίου )
The phrase in Paul only in these Epistles. Comp. 2Thessalonians href="/desk/?q=2th+3:1&sr=1">2 Thessalonians 3:1; 1 Thessalonians 4:15. Comparatively frequent in Acts. Paul has λόγος Θεοῦ or τοῦ Θεοῦ wordof God, eight times, and λόγος τοῦ χριστοῦ wordof the Christ, once, Colossians 3:16. The meaning here is the gospel, regarded either as the message proceeding from the Lord, or concerning him. It is the εὐαγγέλιον θεοῦ thegospel of God: see 1 Thessalonians 2:2, 1 Thessalonians 2:8, 1 Thessalonians 2:9; Romans 1:1; Romans 15:16; 2 Corinthians 11:7. As Professor Sanday remarks on Romans 1:1, “it is probably a mistake in these cases to restrict the force of the genitive to one particular aspect: all aspects are included in which the gospel is in any way related to God and Christ.”

In every place
A rhetorical exaggeration, signifying the whole known world. It is explained by the extensive commercial relations of Thessalonica. Comp. Romans 1:8; Colossians 1:6, Colossians 1:23, 2 Corinthians 2:14.

Is spread abroad ( ἐξελήλυθεν )
Lit. and better, has gone forth.

Verse 9
They themselves shew ( αὐτοὶ ἀπαγγέλλουσιν )
They themselves in contrast with we, 1 Thessalonians 1:8. We need not speak of anything: they themselves volunteer testimony to your faith. Shew, more correctly announce or report.

Entering in ( εἴσοδον )
Comp. 1 Thessalonians 2:1. The thought of 1 Thessalonians 1:5is resumed. The repetition of the word in 1 Thessalonians 2:1, and of in vain in 1 Thessalonians 3:5, may point to expressions in a letter of the Thessalonians.

Unto you ( πρὸς )
The preposition combines with the sense of direction that of relation and intercourse. Comp. Matthew 13:56; Mark 9:16; John 1:1; Acts 3:25; Colossians 4:5; Hebrews 9:20.

Ye turned unto God ( ἐπεστρέψατε πρὸς τὸν Θεὸν )
Comp. Acts 14:15. The exact phrase only here. The verb is common in lxx, with both κύριον Lordand θεὸν GodIdols
See on 1 Corinthians 8:3. The word would indicate that the majority of the converts were heathen and not Jews.

Living and true ( ζῶντι καὶ ἀληθινῷ )
The only instance in N.T. of this collocation. It does not occur in O.T. For ἀληθινὸς genuinesee on John 1:9; see on John 4:37; see on John 7:28. Mostly in the Johannine writings.

Verse 10
To wait for ( ἀναμένειν )
N.T.oSeveral times in lxx, as Job 2:9; Job 7:2; Isaiah 59:11. Paul's usual word is ἀπεκδέχομαι : see Romans 8:19, Romans 8:28, Romans 8:25; 1 Corinthians 1:7; Philemon 3:20.

From heaven ( ἐκ τῶν οὐρανῶν )
Lit. from the heavens. Comp. 1 Corinthians 15:47; 1 Thessalonians 4:16; 2 Thessalonians 1:7. Paul uses the unclassical plural much oftener than the singular. Although the Hebrew equivalent has no singular, the singular is almost universal in lxx, the plural occurring mostly in the Psalm. Οὐρανός is from a Sanscrit word meaning to cover or encompass. The Hebrew shamayim signifies height, high district, the upper regions. Similarly we have in N.T. ἐν ὑψίστοις inthe highest (places), Matthew 21:9; Luke 2:14: ἐν ὑψηλοῖς inthe high (places), Hebrews 1:3. Paul's usage is evidently colored by the Rabbinical conception of a series of heavens: see 2 Corinthians 12:2; Ephesians 4:10. Some Jewish teachers held that there were seven heavens, others three. The idea of a series of heavens appears in patristic writings, in Thomas Aquinas's doctrine of the celestial hierarchies, and in Dionysius the Areopagite, Through the scholastic theologians it passed into Dante's Paradiso with its nine heavens. The words to await his Son from heaven strike the keynote of this Epistle.

Jesus which delivered ( Ἱησοῦν τὸν ῥυόμενον )
More correctly, delivereth. See on Matthew 1:21. Ῥύεσθαι todeliver, mostly in Paul. Lit. to draw to one's self. Almost invariably with the specification of some evil or danger or enemy. Σώζειν tosave is often used in a similar sense, of deliverance from disease, from sin, or from divine wrath: see Matthew 1:21; Mark 6:56; Luke 8:36; Acts 2:40; Romans 5:9: but σώζειν is a larger and more comprehensive term, including not only deliverance from sin and death, but investment with all the privileges and rewards of the new life in Christ.

The wrath to come ( τῆς ὀργῆς τῆς ἐρχομένης )
Lit. the wrath which is coming. The wrath, absolutely, of the wrath of God, as Romans 5:9

 HYPERLINK "http://www.studylight.org/desk/index.cgi?q1=Romans+7:19&t1=en_nas" \t "_blank" Romans 7:19; 1 Thessalonians 2:16. Sometimes for the punishment which wrath inflicts, as Romans 12:4; Ephesians 5:6; Colossians 3:6. See on John 3:36. The phrase wrath to come is found in Matthew 3:7; Luke 3:7. Coming does not necessarily imply the thought of speedy or imminent approach, but the general tone of the Epistle points in that direction.

02 Chapter 2 
Verse 1
Was not in vain ( οὐ κενὴ γέγονεν )
More accurately, hath not proved vain. Κενὴ isempty. Ματαία , also rendered vain, is fruitless.

Verse 2
Having suffered before ( προπαθόντες )
N.T.oAlthough we had suffered.

Having been shamefully entreated ( ὑβρισθέντες )
Comp. Luke href="/desk/?q=lu+18:32&sr=1">Luke 18:32; Acts 14:5. This may have been added because προπαθόντες alone might denote the experience of something good; but it is more probably intended as an expansion and illustration of that word. Paul's sensitiveness to personal indignity appears in the narrative in 1Thessalonians href="/desk/?q=1th+1:5&sr=1">1 Thessalonians 1:5, 1 Thessalonians 1:8; 1 Thessalonians 2:1, 1 Thessalonians 2:5, 1 Thessalonians 2:10, 1 Thessalonians 2:11; 1 Thessalonians 3:3, 1 Thessalonians 3:4, 1 Thessalonians 3:12; 1 Thessalonians 4:1, 1 Thessalonians 4:2, 1 Thessalonians 4:6, 1 Thessalonians 4:11; 1 Thessalonians 5:1, 1 Thessalonians 5:11; 2 Thessalonians 2:16; 2 Thessalonians 3:1, 2 Thessalonians 3:2.

Philippi
See Philemon href="/desk/?q=phm+1:1&sr=1">Philemon 1:1.

We waxed bold ( ἐπαρρησιασάμεθα )
Only once elsewhere in Paul, Ephesians 6:20. Frequent in Acts. Always in N.T. in connection with speaking. Derived from πᾶν everyand ῥῆσις speakingHence παρρησία boldnessbold speaking out of every word. The noun is very often used adverbially, as παρρησίᾳ boldlyor openly, Mark 8:32; see also John 18:20. In Acts always μετὰ παρρησίας withboldness, comp. Hebrews 4:16. Ἑν παρρησίᾳ inboldness, John 7:4; John 16:29; Ephesians 6:19; Philemon 1:20. Both the verb and the noun are found in lxx. See Leviticus 26:13; Proverbs 10:10; Wisd. 5:1; Sirach 6:11.

In our God ( ἐν τῷ θεῷ ἡμῶν )
Const. with we waxed bold. Their boldness was not mere natural courage, but was inspired by God. There is a slight emphasis on our God, as contrasted with the idols from which they had turned (1Thessalonians href="/desk/?q=1th+1:9&sr=1">1 Thessalonians 1:9). The phrase only here in N.T.

Gospel of God ( εὐαγγέλιον τοῦ Θεοῦ )
For the phrase see Mark 1:14; Romans 1:1; Romans 15:16; 2 Corinthians 11:7; 1 Thessalonians 2:8, 1 Thessalonians 2:9; 1 Peter 4:17. It points to the monotheistic character of the gospel.

In much contention ( ἐν πολλῷ ἀγῶνι )
Better conflict. Comp. Colossians 2:1; Philemon 1:27; 1 Timothy 6:12; Hebrews 12:1. Ἁγὼν originally of a contest in the arena; but it is used of any struggle, outward or inward.

Verse 3
Exhortation ( παράκλησις )
See on Luke 6:24and see on 1 Corinthians 14:3. Exhortation or counsel is Paul's usual sense.

Of deceit ( ἐκ πλάνης )
Better, of error. It may imply deceit as accompanying or causing error, but it does not occur in the sense of deceit. Our exhortation did not proceed from any false teaching which we had ourselves received. We were guided by “the spirit of truth”; See 1 John 4:6, and comp. 2 Peter 1:16.

Of uncleanness ( ἐξ ἀκαθαρσίας )
Ἀκαθαρσία in Matthew 23:27of the corruption of the sepulchre. Elsewhere in N.T. of sensual impurity. See Romans 1:24; 2 Corinthians 12:21; Ephesians 4:19. Here in the sense of impurity on the side of sordidness. In Ephesians 4:19, Paul speaks of working uncleanness ( ἀκαθαρσίαν ) in a spirit of selfish desire ( πλεονεξία ) which is the spirit of covetousness. In Ephesians 5:3, uncleanness and covetousness are closely associated. Paul means that his exhortation did not proceed from greed for gain or lust for power.

In guile ( ἐν δόλῳ )
While uncleanness expresses impure purpose or motive, guile has reference to improper means; plausible but insincere methods of winning converts; suppression of the truth; “huckstering the word of God” (see on 2 Corinthians 2:17); adulterating it for purposes of gain or popularity.

Verse 4
We were allowed ( δεδοκιμάσμεθα )
More correctly, approved. See on 1 Peter 1:7. We came and spoke to you as tested men.

Pleasing ( ἀρέσκοντες )
As being those who seek to please. Comp. Galatians 1:10, and ἀνθρωπάρεσκοι man-pleasers Ephesians 6:6; Colossians 3:22. Comp. lxx, Psalm 52:5: “God hath scattered the bones of men-pleasers.” The fourth Psalm of Solomon is entitled: Against the men-pleasers ( ἀνθρωπαρέσκοις ).

Who proveth ( δοκιμάζοντι )
Word-play with δεδοκιμάσμεθα wewere approved.

Verse 5
Used we flattering words ( ἐν λόγῳ κολακίας ἐγενηθήμεν )
Better, were we found using flattering discourse. Very literally and baldly it is, we came to pass in discourse of flattery. It means more than the mere fact that they were not flatterers: rather, they did not prove to be such in the course of their work. Similar periphrases with ἐν are found, Luke 22:44; Acts 22:17; 2 Corinthians 3:7; Philemon 2:7; with εἰς , Matthew 21:42; Mark 12:10; Luke 20:17; Acts 4:11; 1 Thessalonians 3:5. Κολακία flatteryN.T.oolxx. Rare in Class. Λόγῳ is explained by some as report or rumor. Common report did not charge us with being flatterers. This meaning is admissible, but the other is simpler. Paul says that they had not descended to flattery in order to make the gospel acceptable. They had not flattered men's self-complacency so as to blind them to their need of the radical work which the gospel demands.

Cloke of covetousness ( προφάσει πλεονεξίας )
For πρόφασις see on John 15:22. Properly pretext: πρό before φάσις aword or saying. Others, less probably, from προφαίνειν tocause to shine forth or before. Paul means that he had not used his apostolic office to disguise or conceal avaricious designs.

God is witness ( θεὸς μάρτυς )
Comp. Romans 1:9; 2 Corinthians 1:23; Philemon 1:8; 1 Thessalonians 2:10. God or the Lord is witness is a common O.T. formula: see Genesis 31:44, Genesis 31:50; 1 Samuel 12:5, 1 Samuel 12:6; 1 Samuel 20:23, 1 Samuel 20:42; Wisd. 1:6. For testimony to his conduct, he appeals to the Thessalonians (as ye know )testimony to his motives, he appeals to God. Comp. 1 Thessalonians 2:10, where there is the double appeal.

Verse 6
Of men ( ἐξ ἀνθρώπων )
To extract glory from men.

When we might have been burdensome ( δυνάμενοι ἐν βάρει εἶναι )
Lit. being able to be in weight. The phrase ἐν βάρει inweight is unique in N.T., and does not occur in lxx. The better rendering here is to be in authority. Paul means that his position as an apostle would have warranted him in asserting authority or standing on his dignity, which he did not do. Βάρος weightin the sense of influence, is found in late Greek. Paul's Epistles were called weighty ( βαρεῖαι ), 2 Corinthians 10:10: others explain as referring to the apostolic right to exact pecuniary support.

Verse 7
Gentle ( ἤπιοι )
This reading is adopted by Tischendorf, Weiss, and the Rev. T. Westcott and Hort read νήπιοι babesThis gives a stronger and bolder image, and one which falls in better with the course of thought, in which Paul is asserting his innocence of guile and flattery, and not of harshness.

Among you ( ἐν μέσῳ ὑμῶν )
Better, and more literally, in the midst of you, which implies more intimate intercourse than among you. Comp. Luke 22:27.

Nurse ( τροφός )
N.T.oIn Class. sometimes of a mother, and so probably here. See Galatians 4:19.

Cherisheth ( θάλπῃ )
PoHere and Ephesians 5:29. The verb originally means to warm. See lxx, Deuteronomy 22:6.

Her own children
Note the inversion of metaphor. Paul is first the babe, then the nurse or mother. For similar instances see 1 Thessalonians 5:2, 1 Thessalonians 5:4; 2 Corinthians 3:13-16; Romans 7:1ff. See Introduction to 2Corinthians, Vol. 3, p. 19.

Verse 8
Being affectionately desirous ( ὁμειρόμενοι )
N.T.oOnce in lxx, Job 3:21. The figure of the nursing mother is continued. She is not satisfied with nursing the child, but interests herself affectionately in all that concerns it.

We were willing ( ηὐδοκοῦμεν )
Better, we were pleased. Imperfect tense: we continued to entertain and manifest our affectionate solicitude. The verb occasionally in later Greek, and often in lxx. In N.T. it is used of God's decrees, as Luke 12:32; 1 Corinthians 1:21; Galatians 1:15; Colossians 1:19; and of the free determination and plans of men, as Romans 15:26; 2 Corinthians 5:8; 1 Thessalonians 3:1.

Souls ( ψυχάς )
Better lives. See on Romans 11:3; see on 1 Corinthians 15:45; see on Mark 12:30.

Verse 9
Labor - travail ( κόπον - μόχθον )
The two words are associated in 2 Corinthians 11:27; 2 Thessalonians 3:8. Μόχθος travailPoFrequent in lxx. Κόπος emphasizes fatigue, μόχθος hardshipBecause we would not be chargeable ( πρὸς τὸ μὴ ἐπιβαρῆσαι )
Incorrect. Rend. that we might not burden. Put you to expense for our support. Comp. 2 Thessalonians 3:8.

Verse 10
Holily - justly - unblameably ( ὁσίως - δικαίως - ἀμέμπτως )
For δικαίως holilysee on Luke 1:75; for δικαίως justlyor righteously, see on Romans 1:17; see on Romans 5:7. Ἁμέμπτως unblameablyonly in these Epistles. See 1 Thessalonians 3:13; 1 Thessalonians 5:23. For the distinction between ὅσιος and δίκαιος see Plato, Gorg. 507.

Verse 11
Comforted ( παραμυθούμενοι )
The A.V. renders the three participles in this verse as finite verbs, we exhorted, etc. Rev. retains the participial construction. Better than comforted, persuading. Persuasion is the form which the exhortation assumed. Παράκλησις exhortationand παραμύθιου persuasionare associated in Philemon 2:1. The verb παραμυθέομαι , to persuade occurs only four times in N.T. See on Philemon 2:1. Neither verb nor noun in lxx.

Charged ( μαρτυρόμενοι )
Rev. testifying; but the A.V. is more correct. Rend. charging. The verb means to conjure, or appeal to by something sacred. So Ephesians 4:17. Comp. Acts 20:26; Galatians 5:3, and διαμαρτύρομαι Icharge, 1 Timothy 5:21; 2 Timothy 2:14; 2 Timothy 4:1. Comp. Thucyd. vi. 80.

Verse 12
Walk ( περιπατεῖν )
By Paul exclusively in the metaphorical sense of behaving or conducting one's self. Similarly in Hebrews. In the Synoptic Gospels, with one exception (Mark 7:5), of the physical act. Both senses in the Fourth Gospel, but only the metaphorical sense in John's Epistles. Once in the metaphorical sense in Acts, Acts 21:21. In lxx almost exclusively literal; but see Proverbs href="/desk/?q=pr+8:20&sr=1">Proverbs 8:20; Ecclesiastes 11:9. The phrase ἀξίως περιπατεῖν towalk worthily, in Ephesians 4:1; Colossians 1:10.

Worthy of God ( ἀξίως θεοῦ )
Better worthily. For ἀξίως comp. lxx, Wisd. 7:15; 16:1; Luke href="/desk/?q=lu+6:20&sr=1">Luke 6:20. Δόξα gloryis not used in N.T. in its primary, classical sense of opinion or notion. It signifies reputation, John 12:43; Romans 2:7, Romans 2:10: brightness or splendor, Acts 22:11; Romans 9:4; 1 Corinthians 15:40. Glory of God expresses the sum total of the divine perfections. The idea is prominent in redemptive revelation: see Isaiah 60:1; Romans 5:2; Romans 6:4. It expresses the form in which God reveals himself in the economy of salvation: see Romans 9:23; Ephesians 1:12; 1 Timothy 1:11. It is the means by which the redemptive work is carried on: see 2 Peter 1:3; Romans 6:4; Ephesians 3:16; Colossians 1:11. It is the goal of Christian hope: see Romans 5:2; Romans 8:18, Romans 8:21; Titus 2:13.

Verse 13
Also - we
Also may point to an expression of thanksgiving in a letter from the Thessalonians to Paul. You say “we give thanks to God.” We also give thanks. Comp. 1 Thessalonians 1:2.

When ye received the word of God which ye heard of us ( παραλαβόντες λόγον ἀκοῆς παρ ' ἡμῶν τοῦ θεοῦ )
Rend. when ye received the word of the message (which came ) from us, even the word of God. The words the word of the message from us form one conception, governed by παραλαβόντες havingreceived or when ye received; therefore from us is not to be taken as depending on having received, as Rev. when ye received from us the word, etc. Of God (supply the word ) is added in order to correct any possible false impression made by from us. Ἁκοή in N.T. means the sense of hearing, as Matthew 13:14; 1 Corinthians 12:17; 2 Peter 2:8: or the organ of hearing = ear, as Mark 7:35; Luke 7:1: or a thing heard, a report, rumor, as John 12:38; Romans 10:16. The phrase λόγος ἀκοῆς or τῆς ἀκοῆς theword of hearing, or word of the message, signifies the word which is heard. Comp. Hebrews 4:2. See on the fame, Luke 4:37.

Effectually worketh ( ἐνεργεῖται )
Referring to the word, not to God. Comp. Philemon 2:13. In the middle voice as here, used only by Paul and James, and only of things. See Ephesians 3:20; Colossians 1:29; James 5:16, and footnote on Colossians 1:29. The noun ἐνέργεια , PoIt means power in exercise, and is used only of superhuman power.

Verse 14
In Christ Jesus
Seems to be added to distinguish the Christian churches in Judaea from the synagogues of the Jews, which would claim to be churches of God. Comp. Galatians 1:22, and see on 1 Thessalonians 1:1. In Christ Jesus, in Christ, in Jesus, in the Lord, in him, are common Pauline formulas to denote the most intimate communion with the living Christ. These phrases are not found in the Synoptic Gospels. Ἑν ἐμοί inme (Christ) is frequent in the Fourth Gospel. The conception is that of a sphere or environment in which a Christian or a church lives, as a bird in the air, or the roots of a tree in the soil.

Countrymen ( συμφυλετῶν )
N.T.oolxx. Not in pre-Christian Greek writers. Lit. belonging to the same tribe or clan. The reference is to the Gentile persecutors who were instigated by the Jews.

Verse 15
Persecuted ( ἐκδιωξάντων )
Rev. more literally and correctly, drave out. The word only here, though it occurs as an alternative reading, Luke 11:49. Probably with special reference to his own expulsion from Thessalonica. Acts 17:5-10.

Contrary to all men
Tacitus (Hist. v. 5) describes the Jews as stubborn in their faith, prompt in kindly offices to each other, but bitterly hostile toward everybody else: Juvenal (Sat. xiv. 102 f.) says that they observe and respect whatever Moses has taught in his mystical volume; not to show the way except to one who practices the same rites, and to show the well only to the circumcised.

Verse 16
To speak - that they might be saved ( λαλῆσαι ἵνα σωθῶσιν )
Not, to speak to the Gentiles in order that they might be saved, but to tell the Gentiles that they might be saved. Comp. 1 Corinthians 10:33.

To fill up ( ἀναπληρῶσαι )
The verb means the making up of what is lacking to perfect fulness; the filling of a partial void. Comp. Philemon 2:30. Once in lxx of filling up of sins, Genesis 15:16. Always blind and stubborn, the Jews filled up the measure of their sins by their treatment of Christ and his apostles.

Alway ( πάντοτε )
Emphatically placed at the end of the sentence. At all times - before Christ, in Christ's time, now - the Jews by their resistance to the divine word fill up their sins.

Is come ( ἔφθασεν )
The verb not frequent in N.T. and used mostly by Paul. See on 2 Corinthians 10:14, and comp. Romans 9:31; Philemon 3:16.

To the uttermost ( εἰς τέλος )
This is not the meaning of the phrase in N.T. It is to the end: see Matthew 10:22; Matthew 24:13; Luke 18:5; John 13:1. The wrath of God had not come upon them to the uttermost. The meaning is that the divine wrath had reached the point where it passed into judgment.

Verse 17
Being taken from you ( ἀπορφανισθέντες )
N.T.oolxx. Rev. better, being bereaved of you. From ὀρφανός bereftSee Mark 12:40, John 14:18; James 1:27. The word suggests the intimate personal fellowship of the writer with his readers. The separation was like that between parents and children. Comp. 1 Thessalonians 2:7, 1 Thessalonians 2:8.

For a short time ( πρὸς καιρὸν ὥρας )
N.T.oLit. for the season of an hour. Comp. Lat. horae momentum. Stronger than the usual phrase πρὸς ὥραν foran hour: see 2 Corinthians 7:8; Galatians 2:5; Philemon 1:15. Comp. πρὸς καιρὸν fora season, Luke 8:13; 1 Corinthians 7:5.

The more abundantly ( περισσοτέρως )
Rev. the more exceedingly. Paul uses this adverb very freely, and outside of his letters it appears only Hebrews 2:1; Hebrews 13:19. He is much given to the use of comparatives, and sometimes heaps them together: see Romans 8:37; 2 Corinthians 7:13; 2 Corinthians 4:17; Ephesians 3:20; Philemon 1:23.

Verse 18
We would ( ἠθελήσαμεν )
Implying more than a mere inclination or desire. It was our will to come. See on Matthew 1:19.

I Paul
Not implying any less desire on the part of his associates, but emphasizing his own. See on the use of the epistolary plural, 1 Thessalonians 1:2.

Satan ( Σατανᾶς )
From the Aramaic Satana adversary. In the canonical lxx the name appears only three times, 1 Kings 11:14, 1 Kings 11:23, 1 Kings 11:25, and in each case is applied to a man. In lxx διάβολος is used, almost without exception, as the translation of the Hebrew Satan. Of 22 instances of διάβολος only 9 are outside of the book of Job. From the more general conception of an adversary, there is, in the O.T., a gradual development toward that of an evil personality. For instance, in 2 Samuel 24:1, the numbering of the people is ascribed to the anger of the Lord. The later historian, in 1 Chronicles 21:1, ascribes the act to Satan. See also Job, Wisd. 2:24; Zechariah 3:1. The specialising of the conception was due, in part, to the contact of the Jews with the religions of Babylon and Persia. In N.T. Satan appears as the personal spirit of evil - the same who is called the devil, the wicked one, the prince of the power of the air, the prince of this world, the serpent, the God of this world, the tempter. He tempts to evil, opposes God's work, inspires evil dispositions, torments God's people. The word Satan occurs only once in the Fourth Gospel, not in the Epistles, but often in Revelation. Mark never uses διάβολος , Matthew never Satan. Paul seldom διάβολος , often Satan. Satan alone in Pastorals. Luke uses both. It is clear that Paul here as elsewhere employs the word in a personal sense; but any attempt to base the doctrine of a personal devil on this and similar passages is unsafe.

Hindered ( ἐνέκοψεν )
See on 1 Peter 3:7.

Verse 19
Hope
Used of the object of hope, as Colossians 1:5; 1 Timothy 1:1; Hebrews 6:18.

Joy - crown ( χαρὰ - στέφανος )
Comp. Philemon 4:1. The phrase crown of rejoicing or boasting, in Proverbs 16:31; Ezekiel 16:12; Ezekiel 23:42. Comp. Isaiah 62:3, στέφανος κάλλους crownof beauty, and Soph. Aj. 465, στέφ εὐκλείας crownof renown. The Thessalonians were “a chaplet of victory of which Paul might justly make his boast in the day of the Lord” (Ellicott). For στέφανος see on Revelation 4:4.

Coming ( παρουσίᾳ )
See on Matthew 24:8, and see on ἐπιφάνεια appearing 1 Timothy 6:14and see on 2 Thessalonians 2:8.

03 Chapter 3 
Verse 1
Forbear ( στέγοντες )
Lit. no longer forbearing. See on 1 Corinthians 9:12: lxx, 1Thessalonians href="/desk/?q=1th+3:2&sr=1">1 Thessalonians 3:2) and I sent (1 Thessalonians 3:5), the previous presence of Timothy with him at Athens.

Verse 2
Our brother
Comp. 2 Corinthians 1:1; Colossians 1:1; Philemon 1:1; Romans 16:23; 1 Corinthians 1:1; 1 Corinthians 16:12.

Minister ( διάκονον )
See on Matthew 20:26; see on Mark 9:35. Not in the official sense of deacon which occurs only in the Pastorals. Διάκονος ministerand διακονία ministryor service are common expressions of service to Christ or to men. Paul habitually uses them in this way. See Acts 1:25; Acts 6:4. Διάκονοι is used of ministers of Satan, 2 Corinthians 11:15, and διάκονος of the civil magistrate, Romans 13:4. See Introduction to the Pastoral Epistles.

Fellow laborer
Omit from text.

To establish ( στηρίξαι )
See on Luke 22:32; Introd. to Catholic Epistles, Vol. 1, p. 625; see on 1 Peter 5:10; see on 2 Peter 1:12.

Verse 3
Moved ( σαίνεσθαι )
N.T.oolxx. In Class., as early as Homer, of dogs; to wag the tail, fawn (Hom. Od. x. 217; xvi. 6). Hence of persons, to fawn or cringe. The word is apparently used here in the original sense, to be shaken.

We are appointed ( κείμεθα )
As Luke 2:34(see note); Philemon 1:17. Comp. Acts 14:22, in which occur four of the words used here. For the thought, see Matthew 5:10; Matthew 10:17; Matthew 16:24; 1 Peter 2:21ff.; 1 Peter 4:12; 2 Timothy 3:12.

Verse 5
The tempter ( ὁ πειράζων )
Only here and Matthew 4:3. lxx. See on Matthew 6:13.

In vain ( εἰς κενον )
The phrase only in Paul. See 2 Corinthians 6:1; Galatians 2:2; Philemon 2:16. The force of the preposition is fairly represented by to in the phrase to no purpose. lxx has εἰς κενὸν, εἰς τὸ κενὸν , and εἰς κενὰ .

Verse 6
Now ( ἄρτι )
See on John 13:33. Const. with we were comforted (1 Thessalonians 3:7), not with came.

Good remembrance ( μνείαν ἀγαθὴν )
Better kindly remembrance. Comp. Romans 5:7(see note); Romans 7:12; Titus 2:6; 1 Peter 2:18. See on 1 Thessalonians 1:3.

Verse 7
Affliction ( ἀνάγκῃ )
Rev. distress. The derivation from ἄγξειν to press tightly, to choke (Lightfoot, Ellicott) is doubtful. In the sense of urgency, distress, seldom in Class. See 1 Corinthians 7:26; 2 Corinthians 6:4; 2 Corinthians 12:10; Luke 21:23.

Verse 8
Stand fast ( στήκετε )
The sense of firm standing is derived from the context, and does not inhere in the word. In Mark 3:31; Mark 11:25, it means simply to stand. Comp. Philemon 4:1. It does not occur earlier than N.T.

Verse 10
Exceedingly ( ὑπερεκπερισσοῦ )
Comp. Ephesians 3:20. Paul is fond of compounds with ὑπὲρ aboveOf the 28 N.T. words compounded with ὑπὲρ, 22 are found in Paul, and 20 of them only there.

Perfect ( καταρτίσαι )
Primarily, to adjust, fit together; so mend, Matthew 4:21. Of the creation of the world, Hebrews 11:3. See on Matthew 21:16; see on Luke 6:40; see on 1 Peter 5:10; see on Romans 9:22.

Verse 11
Direct ( κατεύθυναι )
Lit. make straight. Only in Paul and Luke. See on Luke 1:79, and comp. 2 Thessalonians 3:5. Frequent in lxx.

Verse 13
With all his saints ( μετὰ πάντων τῶν ἁγίων αὐτοῦ )
Saints is often explained as angels; but the meaning is the holy and glorified people of God. Οἱ ἅγιοι is uniformly used of these in N.T. and never of angels unless joined with ἄγγελοι. See Luke 9:26; Mark 8:38; Acts 10:22. It is doubtful if οἱ ἅγιοι is used of angels in lxx. Zechariah 14:5, which is confidently cited as an instance, is quoted at the conclusion of the Didache (xvi. 7), clearly with the sense of glorified believers. Ἅγιοι ἄγγελοι appears 12:15; Job href="/desk/?q=job+5:1&sr=1">Job 5:1. Angels has no connection with anything in this Epistle, but glorified believers is closely connected with the matter which was troubling the Thessalonians. See 1 Thessalonians 4:13. This does not exclude the attendance of angels on the Lord's coming (see Mark 8:38; Luke 9:26), but when Paul speaks of such attendance, as 2 Thessalonians 1:7, he says, with the angels ( ἀγγέλων ) of his power.

04 Chapter 4 
Verse 1
Furthermore ( λοιπὸν )
Rev. not so well, finally, although the word is sometimes rightly so rendered. The formula is often used by Paul where he attaches, in a somewhat loose way, even in the midst of an Epistle, a new subject to that which he has been discussing.

Verse 2
Commandments ( παραγγελίας )
Better, charges. Only four times in N.T. olxx. The verb παραγγέλλειν tocommand or charge is frequent, and is often used in Class of military orders. See Xen. Cyr. ii., 4,2; Hdt. iii., 25.

Verse 3
Fornication
Paul wrote from Corinth, where sensuality in the guise of religion was rife. In Thessalonica, besides the ordinary licentious customs of the Gentiles, immorality was fostered by the Cabeiric worship (see Introduction). About the time of Paul, a political sanction was given to this worship by deifying the Emperor as Cabeirus.

Verse 4
That every one of you should know how to possess his vessel, etc. ( εἰδέναι ἕκαστον ὑμῶν τὸ ἑαυτοῦ σκεῦος κτᾶσθαι )
The interpretation of 1 Thessalonians 4:3-6usually varies between two explanations: 1. making the whole passage refer to fornication and adultery: 2. limiting this reference to 1 Thessalonians 4:3-5, and making 1 Thessalonians 4:6refer to honesty in business. Both are wrong. The entire passage exhibits two groups of parallel clauses; the one concerning sexual, and the other business relations. Thus: 1. Abstain from fornication: deal honorably with your wives. 2. Pursue your business as holy men, not with covetous greed as the heathen: do not overreach or defraud. A comma should be placed after σκεῦος vesseland κτᾶσθαι procureor acquire, instead of being made dependent on εἰδέναι knowshould begin a new clause. Render, that every one of you treat his own wife honorably. Εἰδέναι isused Hebraistically in the sense of have a care for, regard, as 1 Thessalonians 5:12, “Know them that labor,” etc.: recognize their claim to respect, and hold them in due regard. Comp. Genesis 39:6: Potiphar οὐκ ᾔδει τῶν καθ ' αὑτὸν οὐδὲν “gave himself no concern about anything that he had.” 1 Samuel 2:12: the sons of Eli οὐκ εἰδότες τὸν κύριον “paying no respect to the Lord.” Exodus 1:8: Another King arose ὃς οὐκ ᾔδει τὸν Ἱωσήφ “who did not recognize or regard Joseph”: did not remember his services and the respect in which he had been held. Σκεῦος is sometimes explained as body, for which there is no evidence in N.T. In 2 Corinthians 4:7the sense is metaphorical. Neither in lxx nor Class. does it mean body. In lxx very often of the sacred vessels of worship: sometimes, as in Class., of the accoutrements of war. In N.T. occasionally, both in singular and plural, in the general sense of appliances, furniture, tackling. See Matthew 12:29; Luke 17:31; Acts 27:17; Hebrews 9:21. For the meaning vessel, see Luke 8:16; John 19:20; 2 Corinthians 4:7; Revelation 2:27. Here, metaphorically, for wife; comp. 1 Peter 3:7. It was used for wife in the coarse and literal sense by Rabbinical writers. The admonition aptly follows the charge to abstain from fornication. On the contrary, let each one treat honorably his own wife. The common interpretation is, “as a safeguard against fornication let every one know how to procure his own wife.” It is quite safe to say that such a sentence could never have proceeded from Paul. He never would have offset a charge to abstain from fornication with a counsel to be well informed in the way of obtaining a wife. When he does touch this subject, as he does in 1 Corinthians 7:2, he says, very simply, “to avoid fornication let every man have ( ἐχέτω ) his own wife”; not, know how to get one. Εἰδέναι knowas usually interpreted, is both superfluous and absurd. Besides, the question was not of procuring a wife, but of living honorably and decently with her, paying her the respect which was her right, and therefore avoiding illicit connections.

That he pursue his gain-getting in sanctification and honor ( κτᾶσθαι ἐν ἁγιασμῷ καὶ τιμῇ )
As a holy and honorable man. The exhortation now turns to business relations. Κτᾶσθαι cannot mean possess, as A.V. That would require the perfect tense. It means procure, acquire. Often buy, as Acts 17:28; lxx, Genesis 33:19; Genesis 39:1; Genesis 47:19; Genesis 49:30; Joshua 24:33; absolutely, Ezekiel 7:12, Ezekiel 7:13.

Verse 5
Not in the lust of concupiscence ( μὴ ἐν πάθει ἐπιθυμίας )
Lit. in passion of desire. Not with avaricious greed. For ἐπιθυμία see on Mark 4:19. Its meaning is by no means limited to sensual lust; see, for instance, Luke 22:15. It is used as including all kinds of worldly desires, as Galatians 5:16, Galatians 5:24; 1 John 2:17. In Romans 7:7, especially of covetousness.

Verse 6
That no man go beyond ( τὸ μὴ ὑπερβαίνειν )
Lit. the not going beyond. Dependent on this is the will of God, 1 Thessalonians 4:3. The verb N.T. Often in lxx, mostly in the literal sense of overpassing limits. Also of overtaking, passing by, surpassing, as in wickedness or cruelty. It is an expansion of the preceding thought. Pursue your business as holy men: do not overreach or defraud.

It is the overstepping of the line between mine and thine. It is used absolutely, being defined by the succeeding clause. The A.V. is literal, go beyond. Rev. renders transgress. Weizsäcker and Bornemann “ubergreifeoverreach.” So. Rev. margin. This last is the best.

Defraud ( πλεονεκτεῖν )
PoSee on 2 Corinthians 2:11, and see on covetousness, Romans 1:29. It emphasizes gain as the motive of fraud. Three times in lxx, Judges 4:11; Habakkuk 2:9; Ezekiel 22:27. Often in Class.

In any matter ( ἐν τῷ πράγματι )
Rev. correctly, in the matter. Comp. 2 Corinthians 7:11. The sense is the business in hand, whatever it be. The τῷ does not stand for τινι anyFor πράγματι , matter, see on Matthew 18:19. Those who connect this clause with the preceding, explain τῷ as the matter just mentioned - adultery.

Avenger ( ἔκδικος )
PoHere and Romans 13:4. In lxx rarely, and in the same sense as here. In this sense it occurs only in late Greek. For the warning comp. Ephesians 5:6; Colossians 3:6; Romans 13:4; Galatians 5:21.

Verse 7
Unto uncleanness ( ἐπὶ ἀκαθαρσίᾳ )
Better, for uncleanness; ἐπὶ denoting aim or intention. The intention is viewed as the basis of the act ( ἐπὶ upon). Comp. Galatians 5:13; Ephesians 2:10.

In sanctification ( ἐν )
Note the change of preposition. Sanctification is the characteristic life-element of the Christian, in which he is to live. Comp. in peace, 1 Corinthians 7:15; in hope, Ephesians 4:4.

Verse 8
Despiseth ( ἀθετῶν )
Better, rejecteth. Setteth aside. Comp. Galatians 2:21; Galatians 3:15; 1 Corinthians 1:19. Used in N.T. both of persons and things.

His Holy Spirit ( τὸ πνεῦμα αὐτοῦ τὸ ἅγιον )
Solemn and emphatic: His Spirit, the holy. Similarly, Acts 15:8, Acts 15:28; Acts 19:6; Acts 20:23; Ephesians 1:13; Ephesians 4:30.

Verse 9
Taught of God ( θεοδίδακτοι )
N.T.oolxx. Not in Class.

Verse 11
Study ( φιλοτιμεῖσθαι )
PoMake it your aim. Comp. Romans 15:20(see note); 2 Corinthians 5:9. Often in Class. Lit. to be fond of honor: hence to strive for honor, to be ambitious.

To be quiet ( ἡσυχάζειν )
Note the paradox, strive to be quiet. For similar instances see Romans 1:20, unseen things clearly seen: Romans 1:22, wise, be fooled (comp. Horace, Od. 1,34, 2, insaniens sapientia ): 2 Corinthians 8:2, poverty abounded unto riches: 2 Corinthians 7:10, repentance, not to be repented of. The disturbances rebuked in the second Epistle may have begun to show themselves, so that there is a possible allusion to the idle busybodies of 2 Thessalonians 3:11.

Verse 12
Honestly ( εὐσχημόνως )
PoBetter, seemly. From εὐ welland σχῆμα figureor fashion. The literal sense is suggested by the familiar phrase in good form. The contrast appears in ἀτάκτως disorderly 2 Thessalonians 3:6. Paul has in view the impression to be made by his readers on those outside of the church. See on Romans 13:13, and comp. 1 Corinthians 14:40.

Of nothing ( μηδενὸς )
Either neuter, of nothing, or masculine, of no man. In the latter case it would refer to depending upon others for their support, which some, in view of the immediately expected parousia, were disposed to do, neglecting their own business.

Verse 13
I would not have you to be ignorant ( οὐ θέλομεν ὑμᾶς ἀγνοεῖν )
The Greek is, we would not, etc. A formula often used by Paul to call special attention to what he is about to say. See Romans 1:13; Romans 11:25; 1 Corinthians 2:1, etc. He employs several similar expressions for the same purpose, as θέλω ὑμᾶς εἰδέναι Iwish you to know (1 Corinthians 11:3; Colossians 2:1): γινωρίζω ὑμῖν Ideclare unto you (1 Corinthians 15:1; 2 Corinthians 8:1; Galatians 1:11): γινώσκειν ὑμᾶς βούλομαι Iwould have you know (Philemon 1:12).

Them which are asleep ( τῶν κοιμωμένων )
Or, who are sleeping. See on Acts 7:60; see on 2 Peter 3:4, and comp. 1 Corinthians 7:39; 1 Corinthians 11:30; 1 Corinthians 15:6, 1 Corinthians 15:18, 1 Corinthians 15:20, 1 Corinthians 15:51; John 11:11, etc. The dead members of the Thessalonian church.

Ye sorrow ( λυπῆσθε )
Opinions differ as to the possible ground of this sorrow. According to some, the Thessalonians supposed that eternal life belonged only to such as should be found alive at the parousia, and therefore that those already dead would not share the blessings of the second advent. Others, assuming an interval between the advent and the general resurrection, think that the Thessalonians were anxious lest their brethren who died before the advent would be raised only at the general resurrection, and therefore would not share the blessings of communion with the Lord during the millennial reign. It is impossible to decide the question from Paul's words, since he does not argue, but only consoles. The value of his consolation does not depend upon the answer to the question whether the departed saints shall first be raised up at the general resurrection, or at a previous resurrection of believers only. The Thessalonians were plainly distressed at the thought of separation from their departed brethren, and had partially lost sight of the elements of the Christian hope - reunion with them and fellowship with the Lord. These elements Paul emphasizes in his answer. The resurrection of Jesus involves the resurrection of believers. The living and the dead Christians shall alike be with the Lord.

Others ( οἱ λοιποὶ )
More correctly, the rest. Paul makes a sharp distinction between Christians, and all others.

Who have no hope
Only believers have hope of life after death. The speculations and surmisings of pagan philosophy do not amount to a hope.

Verse 14
Them also which sleep in Jesus will God bring with him ( καὶ ὁ θεὸς τοὺς κοιμηθέντας διὰ τοῦ Ἱησοῦ ἄξει σὺν αὐτῷ ).
(1) Which sleep should be, which have been laid asleep or have fallen asleep, giving the force of the passive.

(2) Διὰ τοῦ Ἱησοῦ can by no possibility be rendered in Jesus, which would be ἐν Ἱησοῦ :see 1 Corinthians 15:18; 1 Thessalonians 4:16. It must mean through or by means of Jesus.

(3) The attempt to construe διὰ τοῦ Ἱησοῦ with τοὺς κοιμηθέντας thosewho have fallen asleep by means of Jesus, gives an awkward and forced interpretation. It has been explained by supposing a reference to martyrs who have died by Jesus; because of their faith in him. In that case we should expect the accusative, διὰ τὸν Ἱησοῦν onaccount of or for the sake of Jesus. Moreover Paul is not accentuating that idea. Κοιμηθέντας would be universally understood by the church as referring to the death of Christians, so that by Jesus would be superfluous.

(4) Διὰ τοῦ Ἱησοῦ should be construed with ἄξει willbring. Rend. the whole: them also that are fallen asleep will God through Jesus bring with him. Jesus is thus represented as the agent of the resurrection. See 1 Corinthians 15:21; John 5:28; John 6:39, John 6:44, John 6:54. Bring ( ἄξει ) is used instead of ἐγειρεῖ shallraise up, because the thought of separation was prominent in the minds of the Thessalonians.

Verse 15
By the word of the Lord ( ἐν λόγῳ κυρίου )
Or in the word. Λόγος of a concrete saying, Romans 9:9; Romans 13:9. We do not say this on our own authority. Comp. 1 Corinthians 7:10, 1 Corinthians 7:12, 1 Corinthians 7:25. No recorded saying of the Lord answers to this reference. It may refer to a saying transmitted orally, or to a direct revelation to Paul. Comp. Galatians 1:12; Galatians 2:2; Ephesians 3:3; 2 Corinthians 12:1, 2 Corinthians 12:9.

Remain ( περιλειπόμενοι )
Poand only in this Epistle. The plural we indicates that Paul himself expected to be alive at the parousia.

Shall not prevent ( οὐ μὴ φθάσωμεν )
The A.V. misses the force of the double negative - shall in no wise prevent. Prevent in the older sense of anticipate, be beforehand with. See on Matthew 17:25, and see on 1 Thessalonians 2:16. The living shall not share the blessings of the advent sooner than the dead in Christ.

Verse 16
The word of the Lord
1 Thessalonians 4:15, is apparently not intended to include the specific details which follow. In that word the revelation was to the effect that all believers simultaneously should share the blessings of the advent. The following description of the Lord's descent from heaven is intended to emphasize the fact that the reunion of dead and living believers will be accomplished by the Lord in person ( αὐτὸς ) Ὅτι does not indicate the contents of the word of the Lord (that, as A.V.), but means for or because; and the details are meant to strengthen the more general declaration of 1 Thessalonians 4:15. In the details themselves there are traces of certain O.T. theophanies, as Exodus 19:11-18; Micah 1:3.

Shall descend from heaven
Used nowhere else of Christ's second coming. Frequently in the Fourth Gospel, of Christ's descent to earth as man. See John 3:13; John 6:33, John 6:38, John 6:41, etc. In Ephesians 4:9, of his descent by the Spirit in order to endow the church.

With a shout ( ἐν κελεύσματι )
N.T.oOnce in lxx, Proverbs href="/desk/?q=pr+30:27&sr=1">Proverbs 30:27). From κελεύειν tosummon. Often in Class. Lit. a shout of command, as of a general to his army, an admiral to his oarsmen, or a charioteer to his horses.

Archangel ( ἀρχαγγέλου )
Only here and Judges 1:9. Not in O.T. The Pauline angelology shows traces of Rabbinical teachings in the idea of orders of angels. See Ephesians 1:21; Colossians 1:16; Romans 8:38. The archangels appear in the apocryphal literature. In the Book of Enoch (see on Judges 1:14) four are named, Michael, Uriel, Raphael, and Gabriel. Michael is set over the tree which, at the time of the great judgment, will be given over to the righteous and humble, and from the fruit of which life will be given to the elect. In Revelation href="/desk/?q=re+8:2&sr=1">Revelation 8:2. See also on Judges 1:9, and comp. Daniel 12:1.

With the trump of God ( ἐν σάλπιγγι θεοῦ )
For the trumpet heralding great manifestations of God, see Exodus 19:13, Exodus 19:16; Psalm 47:5; Isaiah 27:13; Zechariah 9:14; Zephaniah 1:16; Joel 2:1; Matthew 24:31; 1 Corinthians 15:52; Revelation 1:10; Revelation 4:1. Of God does not indicate the size or loudness of the trumpet, but merely that it is used in God's service. Comp. harps of God, Revelation 15:2; musical instruments of God, 1 Chronicles 16:42. The later Jews believed that God would use a trumpet to raise the dead.

Verse 17
Together with them ( ἅμα σὺν αὐτοῖς )
Ἅμα , at the same time, referring to the living. We that are alive shall simultaneously or one and all (comp. Romans 3:12) be caught up. Σὺν αὐτοῖς alongwith them, i.e., the dead. Thus ἅμα is to be const. with shall be caught up. The A.V. and Rev. are inaccurate. These are the important words as related to the disquietude of the Thessalonians.

Shall be caught up ( ἁρπαγησόμεθα )
By a swift, resistless, divine energy. Comp. 2 Corinthians 12:2, 2 Corinthians 12:4; Acts 8:39.

In the air ( εἰς ἀέρα )
Rend. into the air, and const. with shall be caught up. Ἁὴρ theatmosphere with the clouds, as distinguished from αἰθὴρ thepure ether, which does not occur in N.T.

And so
After having met the Lord.

05 Chapter 5 

Verse 1
Times - seasons ( χρόνων - καιρῶν )
See on Acts 1:7. With special reference to the Lord's coming. The plural is used because Paul is thinking of a number of incidents attending the preparation and accomplishment of the second advent, and occurring at different times. The collocation times and seasons only here and Acts 1:7. Καιρός is the suitable time, χρόνος the time measured by duration. Hence καιρός ajuncture, an occasion, as Matthew 16:3. The distinction is so well marked that have the phrases χρόνου καιρός theright moment of the time, and εὔκαιρος χρόνος theopportune moment. See Soph. Elec. 1292.

Verse 2
Perfectly ( ἀκριβῶς )
See on Luke 1:3.

The day of the Lord ( ἡμέρα κυρίου )
The day of Christ's second coming. In Paul's Epistles this is expressed by ἡ ἡμέρα theday, absolutely, 1 Thessalonians 5:4; 1 Corinthians 3:13; Romans 13:12: ἡ ἡμέρα ἐκείνη thatday, 2 Thessalonians 1:10: ἡμέρα χριστοῦ theday of Christ, Philemon 1:10; Philemon 2:16: ἡμέρα κυρίου or τοῦ κυρίου dayof the Lord, 1 Corinthians 5:5; 1 Thessalonians 5:2; 2 Thessalonians 2:2: ἡμέρα τοῦ κυρίου ἡμῶν Ἱησοῦ ( Χριστοῦ ), 1 Corinthians 1:8; 2 Corinthians 1:14. These expressions refer to a definite time when the Lord is expected to appear, and Paul expects this appearance soon. Attempts to evade this by referring such expressions to the day of death, or to the advance toward perfection after death until the final judgment, are forced, and are shaped by dogmatic conceptions of the nature of Biblical inspiration. In the O.T. the phrase day of the Lord denotes a time in which God will conspicuously manifest his power and goodness or his penal justice. See Isaiah 2:12; Ezekiel 13:5; Joel 1:15; Joel 2:11; and comp. Romans 2:5. The whole class of phrases is rare in N.T. outside of Paul's Epistles.

As a thief ( ὡς κλέπτης )
Comp. Matthew 24:43; Luke 12:39; 2 Peter 3:10; Revelation 16:15, and see on Revelation 3:3.

In the night ( ἐν νυκιτί )
The ancient church held that the advent was to be expected at night, on an Easter eve. This gave rise to the custom of vigils. Jerome, on Matthew 25:6, says: “It is a tradition of the Jews that Messiah will come at midnight, after the likeness of that season in Egypt when the Passover was celebrated, and the Destroyer came, and the Lord passed over the dwellings. I think that this idea was perpetuated in the apostolic custom, that, on the day of vigils, at the Pascha, it was not allowed to dismiss the people before midnight, since they expected the advent of Christ.” It is noteworthy how many of the gospel lessons on watchfulness are associated with the night and a visit by night. See Matthew 24:43; Matthew 25:1-13; Mark 13:35; Luke 12:35, Luke 12:38; Luke 17:34; Luke 12:20.

Verse 3
When they shall say
The prediction is thrown into dramatic form.

Cometh upon ( ἐπίσταται )
See Luke 21:34, Luke 21:36. Often in N.T. of a person coming suddenly upon another; as Luke 2:9; Luke 24:4; Acts 4:1; Acts 12:7.

Travail ( ὠδὶν )
Birth-throe. Only here in its literal sense. Elsewhere as a strong figure of sorrow or pain. See Matthew 24:8; Mark 13:8; Acts 2:24. For the figure in O.T. see Isaiah 13:6-8; Isaiah 37:3; Micah 4:9; Hosea 13:3; Jeremiah 13:21.

Shall not escape ( οὐ μὴ ἐκφύγωσιν )
A.V. misses the force of the double negative. They shall in no wise escape.

Verse 4
Overtake ( καταλάβῃ )
See on comprehended, John 1:5.

A thief ( κλέπτης )
Tischendorf, Weiss, and Rev. T. retain this reading. Westcott and Hort read κλέπτας thievesbut with κλέπτης in margin. The weight of textual evidence is in favor of the singular.

Verse 5
Ye are all
In the text γὰρ for should be inserted after πάντες allYe are not in darkness for ye are sons of light.

Children of light ( υἱοὶ φωτός )
More correctly, sons of light. See on Mark 3:17, and comp. Luke 16:8; John 12:36; Ephesians 5:8; Colossians 1:12. The Christian condition is habitually associated in N.T. with light: see Matthew 5:14, Matthew 5:16; John 3:21; John 8:12; Acts 26:18; 1 Peter 2:9; 1 John 1:7. The contrary condition with darkness: see John 3:19, John 3:20; Ephesians 5:8; 1 Peter 2:9; Matthew 4:16; Matthew 6:23, etc.

Of the night - of darkness ( νυκτὸς - σκότους )
The genitive marks an advance of thought from ἐν σκότει indarkness, 1 Thessalonians 5:4. Ἑν indicates the element in which one is. The genitive, of darkness, points to nature and origin. To belong to darkness is more than to be in darkness.

Verse 6
Others ( οἱ λοιποί )
The rest, as 1 Thessalonians 4:13.

Let us watch ( γρηγορῶμεν )
See on Mark 13:35, and comp. Ephesians 5:14.

Be sober ( νήφωμεν )
Primarily in a physical sense, as opposed to excess in drink, but passing into the ethical sense of calm, collected, circumspect. Alert wakefulness and calm assurance will prevent their being surprised and confused by the Lord's coming, as by a thief in the night.

Verse 7
Be drunken ( μεθυσκόμενοι )
Lit. who are made drunk or get drunk. See on John 2:10. In N.T. always of intoxication. In lxx, the Hebrews shekar strong drink is several times rendered by μέθυσμα ; Judges 13:4, Judges 13:7; 1 Samuel 1:11, 1 Samuel 1:15.

Verse 8
Putting on ( ἐνδυσάμενοι )
The son of day clothes himself for the day's work or battle. The same association of ideas as in 1 Thessalonians 5:6, 1 Thessalonians 5:8, is found in Romans 13:12-14; Revelation 16:15; 1 Peter 1:13. Comp. lxx, Ephesians href="/desk/?q=eph+6:14&sr=1">Ephesians 6:14. The figures are not original with Paul. See Isaiah 59:17; Wisd. 5:18,19. Notice that only defensive armor is mentioned, in accordance with the darkness and uncertainty of the last time; and that the fundamental elements of Christian character, faith, hope, and love, are brought forward again as in 1 Thessalonians 1:3; 1 Corinthians 13:13. For the figure of the armed soldier, comp. also Romans 13:12; 2 Corinthians 10:4.

Verse 9
For ( ὅτι )
Special emphasis is laid on the hope of salvation. The exhortation to put it on is enforced by the fact that God's appointment is to salvation and not to wrath.

To obtain ( εἰς περιποίησιν )
More literally, unto the obtaining. See on Ephesians 1:14. In three out of five instances in N.T. the word clearly means acquiring or obtaining. In Ephesians 1:14and 1 Peter 2:9, it is sometimes rendered possession (so Rev.). But in Ephesians the meaning is redemption or acquisition, or redemption which will give possession; and in 1st Peter a people for acquisition. The meaning here is that we might obtain. Comp. lxx, Malachi 3:17.

Verse 10
Who died
Frequently the resurrection is coupled with the death of Christ by Paul, as 1 Thessalonians 4:14; Philemon 3:10; Colossians 2:12; Colossians 3:1-4. Not so here; but the thought of resurrection is supplied in live together with him.

Wake or sleep
Whether we are alive or dead at Christ's appearing. Comp. Romans 14:9. Καθεύδειν in N.T. always literally of sleep, except here, and possibly Ephesians 5:14. In Mark 5:39; Luke 8:52, it is contrasted with death. In lxx in the sense of death, Psalm 87:5; Daniel 12:2; 2 Samuel 7:12.

Verse 11
Comfort ( παρακαλεῖτε )
Rev. renders exhort; but comfort suits better the general drift of the passage, and corresponds with 1 Thessalonians 4:18. There is some force in Bornemann's suggestion that the two meanings may be combined. Exhort each other to be of good heart.

Edify ( οἰκοδομεῖτε )
Lit. build up. See on Acts 20:32. The metaphorical sense habitually in Paul. See 1 Corinthians 8:1, 1 Corinthians 8:10; 1 Corinthians 10:23; 1 Corinthians 14:4; Ephesians 2:20. In O.T. mostly in the literal sense. See however lxx, Rth 4:11 ; 88:2; Jeremiah href="/desk/?q=jer+31:4&sr=1">Jeremiah 31:4.

Verse 12
Know ( εἰδέναι )
See on 1 Thessalonians 4:4. Recognize them for what they are, and as entitled to respect because of their office. Comp. ἐπιγινώσκετε acknowledge 1 Corinthians 16:18; and ἐγνώσθης takestknowledge, lxx, Romans href="/desk/?q=ro+12:8&sr=1">Romans 12:8. Used of superintendents of households, 1 Timothy 3:4, 1 Timothy 3:5, 1 Timothy 3:12: of the ruling of elders of the church, 1 Timothy 5:17. It does not indicate a particular ecclesiastical office, but is used functionally. The ecclesiastical nomenclature of the Pauline Epistles is unsettled, corresponding with the fact that the primitive church was not a homogeneous body throughout christendom. The primitive Pauline church consisted of a number of separate fraternities which were self-governing. The recognition of those who ministered to the congregations depended on the free choice of their members. See for instance 1 Corinthians 16:15, 1 Corinthians 16:16. The congregation exercised discipline and gave judgment: 1 Corinthians 5:3-5; 2 Corinthians 2:6, 2 Corinthians 2:7; 2 Corinthians 7:11, 2 Corinthians 7:12; Galatians 6:1.

Admonish ( νουθετοῦντας )
Only in Acts and Paul. See on Acts 20:31, and comp. 1 Thessalonians 5:14; Romans 15:14; 1 Corinthians 4:14; Colossians 1:28.

Verse 13
Esteem ( ἡγεῖσθαι )
Primarily to lead, which is the only sense in the Gospels and Acts, except Acts 26:2, in a speech of Paul. To lead the mind through a reasoning process to a conclusion, and so to think, to estimate. Only in this sense by Paul, Peter, and James. See 2 Corinthians 9:5; Philemon 2:3; James 1:2; 2 Peter 3:9. In both senses in Hebrews. See Hebrews 10:29; Hebrews 13:7.

Very highly in love
Const. very highly with esteem. In love qualifies both words.

For their work's sake ( διὰ τὸ ἔργον αὐτῶν )
Their esteem for their superintendents is not to rest only on personal attachment or respect for their position, but on intelligent and sympathetic appreciation of their work. It is a good and much-needed lesson for the modern congregation no less than for the Thessalonian church.

Verse 14
Them that are unruly ( τοὺς ἀτάκτους )
N.T.oThe A.V. is more vigorous and less stilted than Rev. disorderly. From ἀ notand τάσσειν draw up or arrange. Those who are out of line. Comp. the adverb ἀγαθός disorderly, 2 Thessalonians 3:6, 2 Thessalonians 3:11. Probably referring to the idlers and busybodies described there.

Feeble-minded ( ὀλιγοψύχους )
N.T.oBetter fainthearted. Ὁλίγος littleand ψυχὴ soulThose of little heart. oClass. In lxx see Proverbs 14:29; Isaiah 25:5; Isaiah 54:6; Isaiah 57:15. Ὁλιγοψυχία faint-heartedness, oN.T. lxx, Exodus 6:9; Song of Solomon 16:11.

Support ( ἀντέχεσθε )
Comp. Matthew href="/desk/?q=mt+6:24&sr=1">Matthew 6:24; Titus 1:9. Ἁντὶ againstand ἔχεσθαι tohold one's self. The primary sense is, keeping one's self directly opposite to another so as to sustain him.

Verse 15
That which is good ( τὸ ἀγαθὸν )
Not to be limited to profitable, beneficent (as Lightfoot, Lünemann), although ἀγαθός commonly includes a corresponding beneficent relation of its subject to another subject, which is emphasized here by to all men. See on Romans 5:7. It may also include what is absolutely, morally good, as Romans 2:10. So Hebrews 13:21; 1 Peter 3:11; Romans 7:18.

Verse 17
Without ceasing ( ἀδιαλείπτως )
Comp. Romans href="/desk/?q=ro+12:12&sr=1">Romans 12:12; Ephesians 6:18; Colossians 4:2.

Verse 18
Will ( θέλημα )
In the sense of requirement. Comp. 1 Thessalonians 4:3.

Verse 19
Quench not the Spirit
Since he is the inspirer of prayer, and the bestower of all gifts of grace on the Church. Comp. Ephesians 4:30. The operation of the Spirit is set forth under the image of fire in Matthew 3:11; Luke 12:49; Acts 2:3, Acts 2:4. The reference here is to the work of the Spirit generally, and not specially to his inspiration of prayer or prophecy.

Verse 20
Prophesyings ( προφητείας )
The emphasis on prophesyings corresponds with that in 1 Corinthians 14:1-5, 1 Corinthians 14:22ff. Prophecy in the apostolic church was directly inspired instruction, exhortation, or warning. The prophet received the truth into his own spirit which was withdrawn from earthly things and concentrated upon the spiritual world. His higher, spiritual part ( πνεῦμα ), and his moral intelligence ( νοῦς ), and his speech ( λόγος ) worked in harmony. His spirit received a spiritual truth in symbol: his understanding interpreted it in its application to actual events, and his speech uttered the interpretation. He was not ecstatically rapt out of the sphere of human intelligence, although his understanding was intensified and clarified by the phenomenal action of the Spirit upon it. This double action imparted a peculiarly elevated character to his speech. The prophetic influence was thus distinguished from the mystical ecstasy, the ecstasy of Paul when rapt into the third heaven, which affected the subject alone and was incommunicable (2 Corinthians 12:1-4). The gift of tongues carried the subject out of the prophetic condition in which spirit, understanding, and speech operated in concert, and into a condition in which the understanding was overpowered by the communication to the spirit, so that the spirit could not find its natural expression in rational speech, or speech begotten of the understanding, and found supernatural expression in a tongue created by the Spirit. Paul attached great value to prophecy. He places prophets next after apostles in the list of those whom God has set in the Church (1 Corinthians 12:28). He associates apostles and prophets as the foundation of the Church (Ephesians 2:20). He assigns to prophecy the precedence among spiritual gifts (1 Corinthians 14:1-5), and urges his readers to desire the gift (1 Corinthians 14:1, 1 Corinthians 14:39). Hence his exhortation here.

Verse 21
Prove all things ( πάντα δοκιμάζετε )
A general exhortation, not confined to prophesyings; but Paul elsewhere insists that a test be applied to phenomena which claim to be supernatural. See on discerning of spirits, 1 Corinthians 12:10; see on 1 Corinthians 14:29, and comp. 2 Thessalonians 2:2, and 1 John 4:1-3. For δοκιμάζετε prove, see on 1 Peter 1:7. In lxx, Proverbs 27:21; Psalm 11:6, δοκίμιον is a crucible or furnace.

Hold fast that which is good ( τὸ καλὸν κατέχετ )
These words are associated in early Christian writers with an apocryphal saying ascribed to Jesus, and very frequently quoted, γίνεσθε δὲ δόκιμοι τραπεζῖται showyourselves approved money-changers. By some ancient writers the two are cited together as Paul's; by others they are distinguished, as by Origen, who cites the saying as an injunction ( ἐντολὴν ) of Jesus, and adds, “and also (observing) the teaching of Paul, who says, 'prove all things, hold fast the good, abstain from every form of evil.'” The saying about the money-changers is probably a genuine logion of the Lord. Some have thought that the words added by Clement of Alexandria, “rejecting some things but holding fast the good,” formed part of the Lord's saying, and that, accordingly, Paul's words here depend on an original utterance of Jesus. If this could be proved, εἶδος form 1 Thessalonians 5:22, might be explained as a figure of exchangers distinguishing between genuine and false coins.

Verse 22
Appearance ( εἴδους )
As commonly explained, abstain from everything that even looks like evil. But the word signifies form or kind. Comp. Luke 3:22; John 5:37, and see nearly the same phrase in Joseph. Ant. 10:3,1. It never has the sense of semblance. Moreover, it is impossible to abstain from everything that looks like evil.

Of evil ( πονηροῦ )
To be taken as a noun; not as an adjective agreeing with εἴδους form(from every evil form). The meaning of πονηρός in N.T. cannot be limited to active evil, mischief, though it often has that sense. The same is true in lxx, where it sometimes means grudging or niggardly. See Sirach 14:4,5; 34:23.

Verse 23
The very God of peace ( αὐτὸς ὁ Θεὸς τῆς εἰρήνης )
Better, the God of peace himself. God's work is contrasted with human efforts to carry out the preceding injunctions. The phrase God of peace only in Paul and Hebrews. See Romans 15:33; Romans 16:20; Philemon 4:9; Hebrews 13:20. The meaning is, God who is the source and giver of peace. Peace, in the Pauline sense, is not mere calm or tranquillity. It is always conceived as based upon reconciliation with God. God is the God of peace only to those who have ceased to be at war with him, and are at one with him. God's peace is not sentimental but moral. Hence the God of peace is the sanctifier. “Peace” is habitually used, both in the Old and New Testaments, in connection with the messianic salvation. The Messiah himself will be Peace (Micah 5:5). Peace is associated with righteousness as a messianic blessing (Psalm 72:7; Psalm 85:10). Peace, founded in reconciliation with God, is the theme of the gospel (Acts 10:36). The gospel is the gospel of peace (Ephesians 2:17; Ephesians 6:15; Romans 10:15). Christ is the giver of peace (John 14:27; John 16:33).

Sanctify ( ἁγιάσαι )
See on John 10:36; see on John 17:17. The primary idea of the word is separation. Hence ἅγιος , the standard word for holy in lxx is, primarily, set apart. Ἁγιάζειν is 1. to separate from things profane and to consecrate to God; 2. to cleanse or purify as one set apart to holy uses.

Wholly ( ὁλοτελεῖς )
N.T.oSo that nothing shall escape the sanctifying power. Ὅλος completeand τέλος endor consummation.

Spirit, soul, body ( πνεῦμα, ψυχὴ σῶμα )
It is useless to attempt to draw from these words a technical, psychological statement of a threefold division of the human personality. If Paul recognized any such technical division, it was more probably twofold; the body or material part, and the immaterial part with its higher and lower sides - πνεῦμα and ψυχὴ . See on Romans 6:6; see on Romans 7:5, Romans 7:23; see on Romans 8:4; see on Romans 11:3and footnote.

Be preserved entire ( ὁλόκληρον - τηρηθείη )
This is the rendering of Rev. and is correct. A.V. joins ὁλόκληρον with πνεῦμα , and renders your whole spirit. Ὁλόκληρον is predicative, not attributive. It does not mean whole, but is derived from ὅλος wholeand κλῆρος allotmentand signifies having the entire allotment; complete in all parts. It occurs only here and James 1:4, where it is associated with τέλειοι perfectIt appears in lxx, as Leviticus 23:15; Deuteronomy 16:9; Deuteronomy 27:6. Joseph. Ant. 3:12,2, uses it of an unblemished victim for sacrifice. As distinguished from ὁλοτελεῖς wholly 1 Thessalonians 5:23, it is qualitative, while ὁλοτελεῖς is quantitative. The kindred ὁλοκληρία perfectsoundness, only in Acts 3:16. For preserved see on 1 Peter 1:4.

Verse 24
Faithful ( πιστὸς )
Comp. 2 Timothy 2:13, and see on 1 John 1:9; see on Revelation 1:5; see on Revelation 3:14.

That calleth ( ὁ καλῶν )
= the caller. The emphasis is on the person rather than on the act. Comp. Romans 9:11; Galatians 1:6, Galatians 1:15; Galatians 5:8; 1 Thessalonians 2:12; 1 Peter 5:10; James 1:5.

Verse 26
Kiss
See on 2 Corinthians 13:12. Comp. Romans 16:16; 1 Corinthians 16:20; 1 Peter 5:14.

Verse 27
I charge ( ἐνορκίζω )
N.T.oRev. stronger and more literal, I adjure. oClass. This strong appeal may perhaps be explained by a suspicion on Paul's part that a wrong use might be made of his name and authority (see 2 Thessalonians 2:2), so that it was important that his views should be made known to all. Lightfoot refers to 2 Thessalonians 3:17, as showing a similar feeling in his anxiety to authenticate his letter.

